NOTES

STANZA IL

Pagina claud«?re, jamque retexere desine multa.
Claudere pagina, denigue carmina nostra, audite.
Cf. Marcus Aurelius I, 16: “Farewell, my books.”
We find the same thought as to the futility of mere
erudition in Omar Khayydm:
Myself when young did eagerly frequent
Doctor and saint, and heard great argument
About it and about: but evermore
Came out by the same door as in I went.
“Blind leaders of the blind” comes from Matt. xv. 14.

STANZA IIL
Cf. Isaish xxix.11; Daniel viii. 26; Habakkuk ii. 2.

STANZA V.

Mutat enim mundi naturam totius wtas

Ex alioque alius status excipere ommnia debet,

Nec manet ulla sui similis res. Omnia migrant.

Nihil constat, quoniam minui rem guamque videmus,

Et quasi longinguo fluere omnia cernimus vo.

For time changes the nature of the whole world,
and one condition of things after another must suc-
ceed all things, nor does anything abide like itself.
We see all things change. Nothing lasts. We per-
ceive that everything ebbs, as it were, by reason of
years.

This closely reflects the thought of Marcus Aurelias:

The time of a man’s life is as a point, the substance

of it ever flowing—to be brief, as a dream or as

smoke, so are all that belong to the soul. The time,

. therefore, that any man doth live is but a little, and

the place where he liveth is but a very little corner

of the earth; and the greatest fame that can remain

of a man after his death, even that is but a little.—
Casaubon’s translation.
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STANZA VI

Inrevocabilis abstulerit jam praterita ztas,
Denique ab ignibus ad gelidas iter usque pruinas
Finitum est, retrogue pari ratione remensum est;
Augescunt aliz gentes, ali® minuuntur,

Inque brevi spatio mutantur secla animantum,
Et quasi cursores vite lampada primordia posse.
Denique non monimenta virum dilapsa videmus
Querere proporro sibi sene senescere credas?

Time now gone by has irrevocably passed. From
summer fires to chill frost a definite path is traced
out, and in like manner is again traveled back. Some
nations wax, others wane, and in a brief space things
are changed and, like runners, hand over the lamp of
life. See we not the monuments of men, fallen to
ruin, ask whether you would believe that they could
decay with years?

STANZA VII.

Was the poet thinking of the striking verse in Isaiah
xiv. 187: “All the kings of the nations, all of them,
sleep in glory, every one in his own house.”

Or Job iii. 14: “ . . . at rest with kings and coun-
cillors of the earth, who built for themselves pyra-
mids.”

There seems also to be some reflection of Vergil:

Ibant obscuri sola sub nocte per umbram
Perque domos Ditis vacuas et inania regna.
Zneid V1. 268.

Along the illimitable shade
Darkling and lone their way they made,
Through the vast kingdom of the dead,
An empty void, though tenanted.

Conington’s translation.

STANZA VIIL

Tt is curious to see how a French poet of the seven-
teenth century, Pierre Le Moyne, in his now forgotten
poem on Saint Louis in Egypt [1653], has visualized
the heart of the pyramids in much the same way.
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Sous les pieds de ces monts taillés et suspendus,
1l s’etend des pays ténébreux et perdus,

Des déserts spacieux, des solitudes sombres,

Faites pour le séjour des morts et de leurs ombres,
L3 sont les corps des rois et les corps des sultans
Diversement rangés selon Tordre des temps,

Les uns sont enchissés dans decreuses images

A qui Part a donné leur taille et leurs visages;

Et dans ces vieux portraits, qui sont leurs monu-
ments,

Leur orgueil se conserve avec leur ossements,

STANZAS IX-XII.

These identical reflections, couched even in much
the same language, showing that there is no new
thought wnder the sun, occurred to Sir Thomas
Browne, the immortal author of the essay on “Urn-
Burial.”

“What song the sirens sang, or what name Achilles
assumed when he hid himself among the women,
though puzzling questions, are not beyond all con-
jecture. What time the persons of these ossuaries
entered the famous nations of the dead, and slept
with princes and counsellors, might admit a wide
solution. But who were the proprietaries of these
bones, or what bodies these ashes made up, were a
question above antiquarianism. . .. The iniquity of
oblivion scattereth her poppy, and deals with the
memory of man without distinction to merit of per-
petuity . . . Time hath spared the epitaph of Adrian’s
horse, confounded that of himself. . . . Who knows
whether the best of men be known, or whether there
be not more remarkable persons forgot than any that
be remembered in the known account of time?”

Compare Sir Leslie Stephen’s noble brief for the
forgotten great in his essay on “Forgotten Benefac-
tors,” especially the last paragraph.

“They will be forgotten before long as we too shall
be forgotten—the incalculable majority within a gen-
eration or two. The thought may be painful, but the
reasonable conclusion is, I think, not that we should
fret over the inevitable; rather that we should purify
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our minds from this as from other illusions, and feel
ashamed of the selfish desire that our own names
should be preserved when we know that so many
who were far better and nobler than ourselves will
be inevitably forgotten, and were better and nobler
without the stimulus of any such paltry desire. . . .
Though the memory may be transitory, the good done
by -a noble life and character' may last far beyond
any horizon which can be realized by our imagina-
tions.”

STANZA XIV.

The suggestion of the Meditations of Marcus Aurel-
ius is positive in these lines of the original. But the
Roman emperor makes the trio to be composed of
Alexander, Pompey, and Cesar:

“Alexander, Pompeius, Casar, cum tot urbes fun-
ditus evertissent tot hominum myriades in prechio
cecidissent, ipsi quoque tandem vita excesserunt.”—
IIL. 3. [I have quoted an old seventeenth century
Latin translation as it brings out the identity between
the two more strikingly.]

The lines of the poem are worth quoting here, for
they are not unimpressive:
. prole Phillipi

Non eris altior, at meritus minor hoc quoque seribi
Ludere, prelia, cunctague menia sponte patere.
Orbis et extima vidit, et ultima, vir fore natus,
Gentibus, urbibus et dominantibus est dominatus.
Tleque Cyrus? Fama relinguitur. Cesar obisti.

Thou shalt not be higher than the son of Philip,
but chall be written less of achievement than he. He
saw the farthest and uttermost ends of the earth, born
to be a man, and ruled over nations and cities and
kings. And thou, Cyrus? Where art thou? Fame
gasdabandoned thee. And Czsar? Thou, too, art

ead.

STANZA XV,

This stanza seems to be a reflection from the Book
of Ecclesiasticus xli. 3, 4, by Joshua Ben-Sirach:
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“Be not affrighted at death thy lot; remember them
that have been before thee and that came after. This
is the lot of all flesh from the Lord. Wherefore dost
thou push from thee the ordinance of the Most High?
Be it a thousand years, or a hundred, or ten, there is
no grievance concerning life among the dead.”

Compare Matthew Arnold’s fine lines:

Yes, as the son of Thetis said,
I hear thee saying now:
“Greater by far than thee are dead,
Strive not. Die also thou!”

STANZA XVIL

. Persius has put this thought with a pithiness which
is the despair of the translator, and of course minus
the biblical allusion:

Cum lux altera venit
Jam cras hesternum consumpsimus; ecce alind cras
Egerit hos annos, et semper paulum erit ultra.
Satires V. 67.

‘When dawns another day
Reflect that yesterday’s to-morrow ’s o’er,
Thus one to-morrow, one to-morrow more,
Have seen long years before them fade away
And still appear no nearer than to-day.
Gifford’s translation.

Compare: Les années paraissent longues guand
elles sont encore loin de nous; arrivées, elles. dis-
paraiseent; elles nous échappent en un instant.—
Massillon, Fragment du sermon sur la mort, la
briéveté de la vie, one of the finest monuments of
pulpit eloguence in literature.

STANZA XVII.

Purpura transiit escaque finiit, ultio restat.

Rege coro sata vermibus est data, factague vermis.
At claros homines voluerunt se atque potentes,

Ut fundamento stabili fortuna maneret

Et palcidam possent opulenti degere vitam,
Nequiquam quoniam ad summum succedere honorem
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Certantes iter infestum fecere vie,

Et tamen e summo, quasi fulmen, deicit ictos
Invidia interdum contemptim in Tartara temtra;
Ut satius multo jam sit parere quietum

Quam regere imperio res velle et regna tenere.
Txrgo regibus occisis subversa jacebit

Pristina majestas soliorum et sceptra superba,
Et capitis summi praclarum insigne cruentum,
Sub pedibus vulgi magnum lugebit honorem.
Quod siquis vera vitam ratione gubernet,
Divitiz grandes homini sunt vivere paree
Zquo animo.

Purple passes and eating comes to an end, but
vengeance endures. The flesh that sprang from kings
is given to worms —is become worms. Men have
wished to be famous and powerful in order that their
fortunes might rest on a firm foundation, and that
they might by their wealth be able to lead a tranguil
life; but in vain, since in their struggle to mount up
to the highest dignities they rendered their path one
full of danger; and even if they reach it, yet envy,
like a thunderbolt, sometimes strikes and dashes men
down from the highest point with ignominy into
noisome Tartarus; so that far better is it to obey in
peace and quiet than to wish to rule with supreme
power and be the master of kingdoms. For kings
shall be slain and the ancient majesty of thrones and
proud sceptres shall be overthrown and laid in the
dust, and the glorious badge of the sovereign head
bloodstained beneath the feet of the rabble, shall
mourn for its high prerogative. Were a man to order
his life by the rule of true reason, a frugal substance
joined to a contented mind is for him great riches.

STANZA XIX.

With mediseval fondness for redundancy the poet
turns this thought and figure over and over, which I
have omitted to do in the stanza.

Terrea gloria nunc quasi lilia, cras quasi ventus.

Quid rogo carnea gloria? Quid rosa? Fenum.

Stat rosa pristina nomine nuda tenemus.

Flos erat, est fimus ille potissimus illeque fortis;
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Vix ibi sportula plena, vel urnula quo prius orbis
Mane stat aggere, nec mora vespere fertur humatus.
Qui modo flos fuit, in spatio ruit unius hore;
Mox rapitur, licet ingenio micet atque decore.

[Notice that these two lines are *“leonine hexa-
meters,” i.e. hexameters containing rhymes or asson-
ances. For an account of the techmique of this form
of medizval verse see Tayloxr, The Mediaeval Mind,
vol. II, pp. 199-200.]

Laus stat imaginis, umbraque nominis, immo nec
umbra.

Proinde licet quot vis vivendo condere seecla;
Mors zterna tamen nilo minus, illa manebit,

Nec minus ille diu jam von erit, ex hodierno
Lumine qui finem vite fecit, et ille,

Mensibus atque annis qui multis occidit ante.

Jure igitur pereunt, succumbunt omnia plagis
Sic igitur magni quoque circum menia mundi

Expugnata dabunt labem putrisque ruinas.

Ergo rerum inter summam minimamque quid escit?

Earthly glory, like lilies now, to-morrow is as the
wind. What is the glory of the flesh? I ask. 'Tis
earth. Its roses? Grass. The rose of yore exists in
name only; mere names we wear. He was a flowerand
now is slime, that powerful, that brave one. Scaxcely
would he 61l a basket or a little urn who before filled
the world. In the morning he stands upon the earth;
in the evening he is carried out for burial. That which
was but now a blooming flower falls in the space of
an hour, and is shortly snatched away, though it flash
with the beauty of body and soul. The glory of a
statue remains and the shadow of a name. Nay, not
even a shadow. You may complete as many genera-
tions as you please during your life: none the less,
however, will everlasting death await you; and for
no less a long time will he be no more in being who,
beginning with to-day, has ended his life, than the
man who died many months and many years ago.
With reason all things perish. So shall the walls of
the great world around be stormed and fall to decay
and crumbling ruins. Therefore between the sum of
things and the least of things what difference?
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Ausonins, the best of post-classical Latin poets,
sums up in one line a thought whiqh the medizval
ecclesiastic conld not help being turgid about:

Una dies aperit, conficit una dies
’ Idyl xv.

Malherbe, in the beautiful lines of consolation
which he wrote to his friend Du Perrier, who had
lost 2 little daughter, exquisitely uses this figure of
the rose born to perish so soon.

Mais elle était du monde, ol les plus belles choses
Ont le pire destin,

Et, rose, elle a vecu ce que vivent les roses
L’espace d’'un matin.

STANZAS XXIIIL

The thought embodied in stanzas xxii-xxiii is clear
evidence of the influence of Arxistotelian philosophy,
as it was metamorphosed through the alembic of the
medieval —especially the Arabic—mind. The schol-
astics of the early Middle Ages only knew Axistotle
as a logician. But in the thirteenth century the
Physics and the Metaphysics became well known,
principally through Toledo translations from Arabic
into Latin of the abridgements of Avicenna and the
commentaries of Averroes. Europe by that time had
a complete and systematically developed philosophy.
But Averroistic Aristotelianism was at odds with the
traditional teachings of the church. It taught that
God knew wuniversals, but not particulars; whence it
was argued that God had no foreknowledge and was
not a providence. Accordingly, if there was no provi-
dence governing the world, everything must happen
by hazard or destiny, unless some other supernal in-
fluence could be adduced. Since the intelligent mind
rejects the idea that events happen from mere chance,
and Mohammedan Aristotelianism was opposed to
the eastern doctrine of fatalism (or destiny), the
Arabs concluded that everything was determined by
the movement of the stars — and therefore by the
intelligence which ordered them. In such a teaching,
obviously, there was no room for the church’s chas-
tisement of the damned or for the celestial glory of
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the saved. The argument was carried further: Since
God does not know the world except in universals and
not particulars, how could He have created it? Mani-
festly it is idle to think that the world was created
from all eternity and to all eternity. And if not the
world, how can the creatures of earth claim immor
tality? Averroistic Aristotelianism made a profound
impression. Many thinkers accepted it with all its
implied consequences. There were clerks at Paris
who denied the existence of God, the eternality of the
universe and the very immortality of the soul. Such
were Boethius of Dacia, Siger of Brabant, and Bernard
of Nivelles, whose teachings we will find again farther
on. Compare what has been said in the introduction.

STANZA XXVIL

The same thought is to be found in John of Salis-
bury, Polycrat. VL. 12, from -whom it most certainly
was borrowed:

“In qua laborans mundus jam senuit, in qua plus
temporis consumptum est gquam in acquirendo et
regendo orbis consurapserit Caesarea domus.”

STANZA XXVIL

This is an echo of the piercing inquiry of St. Aug-
ustine in his Confessions, bk. I, ch. 6, sec. 9: Dic
mihi, Deus, utrum jam alicui stati mez mortuz
successerit infantia mea: an illa est quam egi intra
viscere matris mex? Nam et de illa est mihi nonni-
hil indicatum est, et prazgnantes ipse vidi feminas.
Quid ante hanc etiam, dulcedo mea, Deus meus?
Fuine alicubi? aut aliquis? Nam quis mibi dicatista
non habeo; nec pater, nec mater, potuerunt, nec
aliorum experimentum, nec memoria.

STANZAS XXVIL-IX.

The figure is of a potter’s wheel as the symbol of
fortune, and the uncertain fashioning of human life.
There is a wonderful description of a potter at his
task in Ecclesiasticus, “whose manner of working is
described in terms which make us regret that the
Hebrew original of this passage is not among the
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recovered fragments.”— Bevan, Jerusalem under the
high priests, p- 61. Marcus Aurelius says: “The
wheel of the world has ever the same motion, upward
and downward, from generation to generation.”
Omar Khayyam’s use of the metaphor will occur to all.
Cf. Romans xi. 21.

STANZA XXX.
E mare primum homines possent oriri.

“Anaximander, who lived after 600 B.C., held that
man was descended from a fish, and that animals only
developed legs and other organs after the waters
which originally covered the earth had dried up.”

Masson, Lucretius, epicurean and poet, p. 172 note.

The scientific inquiry of the ancient Greeks far
exceeded what is usually thought. Epicurus antici-
pated the “nerve-storm” of the modern physiologist.
Masson, loc. cif., p.347. Atmospheric pressure and
the conservation of energy were also divined, if not
understood. “The Darwinian doctrines of evolution,
both the struggle for existence and the survival of
the fittest, are closely foreshadowed by him [Lucre-
tius, De rerum natural. The vexed questions of our
day as to man’s origin and destiny look us in the
face again in his poem. . . . Science has now
proved that his propositions as to the constitution of
matter, in each case, are either certainly true, or else
foreshadow the truth. Indeed, its agreement with the
results of modern science makes us wonder how the
ancient students of nature, who had no means of veri-
fying the observations of the senses through experi-
ment, could have succeeded as they did. Like men
walking abroad at night without a lantern, they could
take with them no test of experimental inquiry by
which to verify their hypothesis; but in spite of all,
some faculty enabled them to keep the right path.

. .. It was Gassendi who rescued Epicurus’ atomic
theory from the forgotten science of the old world
and revived it as the truest basis for a scientific study
of nature. Through Gassendi and his influence both
on Newton and on Boyle, as well as on many other
minds of the seventeenth and eighteenth centuries,
Epicurus’ theory has taken firm root in modern
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